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‘Thus eaith the Lord, stand ye in the ways 
and see, and ask for the old paths, where is 
the good way, and walk therein, and ye shall 
find rest for your souls. Jor. 6: 16, With the 
glory of God as the ultimate object in viow, 
ita the aim of the writer, in tbis treatise, to 
present the subject of Christian baptism, with 
Teference 10 mode, design, and qualifications 
of subjects, in the sxma light in which it was 
viewed by those to whom the faith and ordi 
nances were first delivered, or as nearly 80 as 
he is ablo to present it. 

‘To us, the question as to whether the sub- 
ject is worthy of careful investigation pro- 
sents itsolf in tho language of the Savior: 
“Waence was it? from heaven or from men? 
We boliove it to be from heaven, and there- 
foro we bvlieve it right to stand with our 
friendly readers where several ways mect, 
and “ask for tho old paths, whore is the good 
way 7? Our human nature leads into error, 
and error is not confined to the ignorant. Ad- 
vanced knowledge and research is used to 
support the various and conflicting doctrines 
of Caristendom, showing to us that the guid 
ing star that leads into all the truth may be- 
come dim (o the learned as well as to the un 
learned. 

There are those who would discourage a 
careful investigation of the original form and 
dosign of Christian baptism, claiming that if 
God had been particular in reference to mode 
He would have had it plainly stated. ‘To this 
we will state that there were precepts (aught 
under the old disponsation, which were very 
plain at first, but afterwards became dim, at 


times to the masses, by reason of traditions; 
and the same is true at this time in reference 
to some of the doctrines and practices of 
primitive Christianity, and among tho sub- 
joct of Christian baptism. ‘Therefore the the- 
ory that would set aside investigation is nol 
& good ono, and tho words of tho text, teach 
ing us to stand in the way, and see, and ask 
for the old paths, still reaches the disciples of 
Christ, and the subject of Christian baptism, 
evon down to the present time. As long as 
there sre men in the world who are “over 
learning and never coming to the knowledge 
of truth,” investigation is ono of the duties of 
true discipleship. A man may bos learner 
all his lifetime and not boa disciple, but no 
one can bea true disciple without being a 
learner, While we cannot expect in this life 
to get beyond the limits of Knowing in part, 
it is our privilege to measurably divest our. 
solves of the traditions and innovations which 
find their way into the church, by faithfully 
seeking after the truth, for the ono great pur 
pose of “bringing into captivity every thoussht 
to the obedience of Christ.” 

‘The subject of Christian baptisra embraces 
mods, design, and qualification of subjects. 
As we do not aim to treat ibontively separate 
under theso several heads we will state the 
substance of our treatise in one proposition, 
namely : 


ian baptism, as first delivered to the 
s composed of a specific act of faith and 
obedience by which true and penitent believe 


entered inta the promised covenani relation with 
God, Jer. 31; 83, which covenant, sealed with 
the blood of the testator, Heb. 9: 11-17, secured, 
to the saints of old, and still secures to us, the 
fullness of the blessings of a present salvation. 
Mark 16: 16, Acts 2: 38,39 


No 26. 


#150 PER ANNUM. 


Wo will first give our roasons for believing 
that Christian baptism consisted io a certain 
act, or form, thatifimmersion was first taught, 
it was immersion only, and if the ordinance 
was first performed by sprinkling they did 
not have any to immerse. We are safe in 
stating that the only grounds on which im. 
mersion as Christian baptism over rested, 
was tho beliof by those who taught and prac- 
ticed it, that it alone was the form in which 
the ordinance was first delivered, and their 
doubts as to the equal validity of sprinkling 
or effusion, In tho absence of this doubt, 
an entire immorsion of the body, merely as 
a preference to having a few drops appliod to 
the head of the candidate, would never bave 
gained a foothold in any age or community. 
A change from the more humbling to the 
more dignifying, from the moro dificult to 
the more convenient, has always been agro- 
ablo to human nature, and such wore all tho 
changes in tho ordinance of Christian bap 
tism that ever gained sufficient foothold to 
become genoral with any people, or to be 
handed down to successive generations. In 
view of these facts the simple fact that trine 
immersion was the almost universal practice 
for tho first twolve hundred years is 9 strong 
evidence in favor of the practice, 


Thore sre some who think the expression 
in Acts 2: 2, 3, and the referoaces to the same 
as baptism, Mark 1: 8, &2., favor pouring ag a 
suitable form of Christian baptism. 

In the above named baptism both pouring 
and immersion aro plainly prosonted. Which 
of those two ideas appropriate tho figuro to 
the literal meaning of the word, must be de 
torminod by what wo now tho word to moan 
whon used in a literal sense. 


‘True figures must always be consistent in 


their meaning, wita tho literal meaning of 


the words employed. Fur illustration, wo 
have tho fullowing languago in Psa, 42; 7, 
“ Deep calleth unto deep at the noise of thy 
water spouts: all thy waves and thy billows 
sre gone over me.” Here we learn from the 
literal meaning of the words used that the 
Psalmist was overwhelmed in sorrow and per- 
plexities, A similar figure from the meaning 
of the word baptism is given in the language 
of the Savior in Luko 12:50: “I bavoa 
baptism to bo baptized with, and how am 1 
straitoned till it be accomplishod.” In tho 


above two figures the baptism or overwhelm- 
ing was with sorrow, afiliction or sulfering, 
while in Acts 2: 2,8, they wore overwhelmed 
and filled with the Holy Ghost While 
we do vot cilur these Seriptures ss any 
weighty evidences in favor of immersion as 
Christian baptism, we aim to show that they 
are ontirely consistent with and favorable to 
immersion. We aim, with God’s help, to 
show first that all the figures, and all the 
sprinklings mentioned in the Rible when in 
terpreted according to the Scriptures, are 
entirely consistent-with our belief that im 
mersion alone was primitive Christian bap 
tism, and where baptism is mentioned either 
figurative or real, and avy form is expressed, 
or plainly implied, it is represented as immer- 
sion, washing, burying or overwhelming, that 
sprinBling is no where represented a3 baptism, 
and that baptiam is no whero called aprink- 
ling, that sprinkling when mentioned with 
roferonce to the Holy Ghost, and receiving 
the spirit ordinarily, is distinct from the 
abundant outpouring which is called the bap- 
tism of the Holy Ghost. 

The communication of the spirit to man is 
represented a8 sprinkling, Isa, 52: 15, as 
pouring, and ss “floods upon the dry ground,” 
Tea. 44; 3, and as ‘rivers in the desort,” Isa, 
43: 19,20, Theso are s0 many different rep- 
resontations of the workings of the epirit 
among mon, but they cannot all represent 
baptism. 

To see how and when these prophecies 
were fulfilled under the Gospel dispensation, 
and in whst instances the receiving of the 
spirit was called baptism, and when it was 
not, wo will refer first to Gal. 3: 2, whero 
Paul asks the question, ‘Received ye tho 
spirit by the works of the law or by the 
hearing of faith ?” As this quostion has ref’ 
erence to the ordinary way in which men 
receive the spirit, it would apply to us also, 
and our answer would he that we receive it 
by the hearing of faith. As the word of 
faith is communicated by preaching, and falls 
on the congregation syllable afier eylluble, it 
is tly reprosonted 8 sprinsling, and in this 
way ropresontatives of “many nations” and 
tongues were so miraculously sprinkled on 
the day of Pentecost, but all this after the 
Laptism of the Holy Ghost had taken place, 
was noised abroad” and “the multitude came 
together.” 


By comparing these scriptures with Matt. 
3; 11 and Mark 1:8, it is casy to acc that the 
great outpouring of the Loly Ghost, which 
came asa sound from heaven and filled all 
the house where they were silting, was the 
baptism referred to by Jon, while the ordi 
nary imparting of the Spirit by the preaching 
of the faith, or by the laying on of hands, 
Acts 2:38, 8:15, 9.17, 19:6, Rom. $:15,2 
Cor. 10:4, and Gal. 3:2, ia 10 nono of those 
passages called a baptism. 

Wo do not mention these Scriptures fur the 
amount of evidence thoy contain in favor of 
any mode of baptism, but because many of 
cur friends place stress upon them ss favor. 
ing sprinkling or pouring for baptiam, 

The ceremonies of the Old Testament re 
quiring sprinkling for cleansing are supposed 
Dy some to correspond to Christian baptism 
under the Goapel dispensation. These cere- 
monies are mentioned in Ley. 8.30, 14:27 
Num, 19; In connection with these wo 
will also notice those requiring s washing uf 
tho body, Lev. 11:39, 10, 15:18, 17: 15, Num 
19:7, 10, 19 and Deut. 23:10, 11, and we can 
sco whethor thoso requiring aprinkling, or 
those requiring.a washing of the body, corre- 
spond to Christian bapt'sm. Both of there 
ceremonies differed some from Christian bap- 
tism, ag the bathing was done by the parson 
to be cleansed, and the sprinkling was never 
done with pure water, but blood or the ashes 
of a herfer was always mixed with it. Num. 
19:2 10 gives tho directions for making the 
water of soparatiou. Paul mentions theso 
things as having a shadow of good things to 
come, Heb. 10: 2, and in speaking of the good 
things, ho expressly mentions the things un- 
der the gospel dispensation corresponding to 
both the sprinkling and the washing, Of the 
sprinkling ho says: “For if tho blood of bulls 
and of goats, and the ashes ofa hoifor sprink 
ling tho unclean, sanctifioth to the purifyirg 
of the flesh; how much more shall the blood 
of Christ who, through the eternal Spirit, of 
fered himself without spot to God, purge your 
conscience from dead works to serve the liv- 
ing God”. Hob. 9: 13, 14. In conclusion of 
the same he says: “Having therefore, breth- 
ron, boldnoss to ontor into tho holiost, by the 
blood of Jesus, * * * Lot us draw near 
with @ trac hoart, in full assurance of faith, 
having out hearts sprinkled from an ovil con- 


scionco, and our bolic: washed with pure wa 
tor.” Heb. 10: 19-22, 

We will next notice tho words used in dit 
ferent languages to exprosa the act of Chris. 
tian baptism. 

The Language in which John the baptist 
proached tho baptism of repentance for the 
romission (f sina, and in which the eyango- 
list first preached the good nows, was most 
likely the Hebrew, and faba! was tho He- 
brew word for baptize. In Buck's theogical 
dictionary tadal is considered a yenéric word, 
but no proof is given to sustain tho supposi- 
tion, which could easily be done if it were 
well sustained by fasts; and so fur as wo 
have yot learned, wo bave no grounds to 
doubt that it badas definite and specific a 
meaning as dip has in English. 

Barnes (Presbyterian) in his notes on the 
Now Yostament defines tubal to dip, ard re- 
fors for its rendering to Leviticus 14:51 
where the priest was commanded to dip the 
cedar, wood, the scarlet, the-hyssop, and the 
living bird, into the blood of the slain bird, 
for the cleansing a house of the plague of lep. 
rosy, and then follows with a lengthy expla. 
nation to show that falal in this Scripture 
most likely moans less than immersion, which 
wo will readily admit might have been the 
caso, and most likely was, unless the blood of 
the slain bird was put in water, as the blood 
of cloansing was in other ceremonies. But 
however thia may have been the bottom fact 
still remains, namely, thattadal, means dip, 
and fabal is the Hebrew word for baptize. 

The inconsistency of using the word fabal 
with reference to Christian baptiam, with 
such latitude of meanings as to include eprink- 
ling or tinging can caaily bo sven, 

I may dip the tip of my fingor in wator, and 
that to moisten or sprinkle, but if I apply 
the word as baptize is always applied when 
speaking of water baptism, and as faba! was 
applied in reference to the same ordinance, 
that is, to the:name of the person to be bap- 
tized, in commanding one person to baptize 
an other, no ono would understand mo to 
moan that the administrator should dip tho 
tip of his finger in’tho water, and sprinkle, or 
moisten the head of the person to be dipped. 

Therefore if taba? means to dip, as Mr. 
Barnos admits, then tabal when applied to 
Christian baptism meant to dip the person to 


bo baptized. 

This also agrees with the use of the word 
taal to designate Jewish proselyte baptism, 
which also was performed by immersing the 
proselyte in water. They dipped the candi. 
date, not the finger. The next word wo will 
notice is the Greek word baptize. The New 
Tostamont, according to tho recorda, was first 
writton in Grook, with tho oxcoption of Mat 
thow’s Goapol. It is said to have been writ. 
ton first in Hobrow, and soon aftor translated 
into the Groek, which was tho prevailing lan 
guago in @ groat portion of tho provinces 
whero tho Gospol waa first proached, 

‘Tho word baptizo is derived from bapto to 
dip. While bapfo moans to dip without rofor- 
once to repetition, baptize bolongs to a class 
of Greok called frequontatives, which denoto 
ropeated action, and are known by thoir end- 
ing in co. 

Asimilar class of verbs are also found in 
the Latin languago, and it scoms tho early 
Latin fathers who translated baptizo, by tho 
Latin froquontative mergit understood it to 
be froquentative in ite nature, (S3e Stoin 
and Ray debate Steins 4th Nog.) With this 
agree its definitions “to dye” “to wash” 
which is generally done by repeated dipping, 
or repeated action. 

Tho frequentative nature of haptiz2 which 
is claimed for iv by most standard lexicons 
and is denied by moro, is also sustained by its 
use in the Holy Scriptures. In the Sepfuagint 
(Greck version of the Old Testament,) the 
word bspto is used where no repetition is 
implied and baptizo in one of its forms is used 
when repeated action is implied or express. 
ed. 

For examples, “He dipped (obapse) his fin 
ger in the blood.” Lavit, 9:9. “Shall dip 
(bapsei) then and the living bird in the blood 
of the bird that was killed.” Levit. 14:6 
(“Ebapse” and “bapsoi” aro forms of bapto.) 
“Naaman dipped, (ebaptissto) himself seven 
times in Jordon (2 5: 14) (“ Ebaptisato” iaa 
form of baptizo.} 


It may be noticed in the above quotations 
that che verbs in the Greek like in the Gor 
man, only more so, have many more forms 
marking thoir inflections in words tenses 
numbers persons diz, than the Hoglish. I 
bave also frequently heard it remarked, that 


the Greek language is rich in words and in | 


flections expressive of fine points of differenco 
in meaning, and it certsinly hasan ample 
stock to oxpross all the various modes of ap 
plying water or other liquids, and for this 
reason it does not seem that thoro should be 
any difficulty in arriving at a pretty definite 
knowledgo of the manner in which baptism 
was first administered. 

Other words used in tho Scriptures are 
tous to wash, having roforence to the whole 
body, nipto to wash apart of the body, as 
hands, or fect, pluno to wash clothes, and ran- 
tizo, to sprinkle. In John 13:10 we have, 
“ He that is washod, (leloamonos, from louo,) 
neodeth not save to wash, (nipsasthai, from 
nipto,) his fect.” Wo will noxt notico the 
words in other languages by which baptizo 
has been translated. 

In King Jamos’ translation into the Eaglish, 
with which we are all acquainted, tho word 
baptizo was simply anglicised, but in tho 
American Bible Union translation it was trans- 
lated immorso, and in Wilson’s Emphatic Di 
aglot the samo. In Martin Luther's German 
translation it is rondored taufa. The defini- 
tion of taufa (a vorb) is to dip, to immerse, to 
baptizo. Taufo, (noun) baptism. Tho syn. 
onymes of the vorb taufon aro ointaufon, 
tauchen, and eintauchen. Tho literal render- 
ing of taufen or tauchen is to dip, and of ein- 
taufen and cintauchen, fe dip in A similar 
difference of form is shown between the En- 
glish words merge and immerge. The mean 
ing is about the same. Our Pennsylvaria 
Germans do not use the word tauf taufe or 
taufen excopt when speaking of baptism as 
they understand it, and then they apply it as 
wo do baptize, regardless of modo: but tau- 
fon had a meaning before it was placed in the 
German Testament, and that meaning as de- 
fined by all Gorman dictionaries, is to dip, or 
immerse, Mertin Luther in his practice re- 
tained the same form of baptism that he bad 
first. recoived in the Romish church, but he 
was a acholar, well versed in the original lan. 
guages, and his translation of tho Bible into 
the German language is generally acknowl. 
edged asa faithful work. 

Tho samo rendering is also found in Frosh. 
an’s German trenslation, which 
what older than Luther's. The only place 
know of the word tauf being used in Martin 
Luther's German Bible, excapt with reference 


is some- 


to Christian baptism is in 2 Kings 5: 14 
where Naaman went down and dipped (tau 
fete) himself’ sevon times in Jordan, Another 
translation in which [ have noticed the ren- 
dering of baptizo isin a Datch New Testa. 
mentin the possession of brother Sharp, in 
which it is translated by the Datch word 
doop. Tho Dutch is closely related to the 
German, and tho word doop is defined, doop, 
to dip, to baptize, to christen, and vulgarly 
to nickname. Strip it of the definition it 
received by its use to express the ordinance 
of baptism, or christenirg, and you have left 
what it signified before it was put into the 
Dach Testament, namely doop to dip, to nick 
namo, Dooper,dipper, baptizar. Johanessa 
der dooper, John the Baptist, or John the 
dipper. If John had baptized by eprinkling 
ho would have beon Johannes der Besprenger, 
(Po be Continued.) 
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(Oontinued,) 

It is true that many ancient writings and 
even Bibles bave been burned, and some have 
suffered at tho hands of interpolator, but 
there have been too many thousands of faith- 
ful witnesses in all ages, for all their records to 
havo beon injured by the enemies of the cross, 
and a great array of reliable records atill 
point to tho paths our Fathors trod through 
all the dark valleys of persecution to the days 
of the apostle, and endoar the records of the 
faithful, dospite tho errors which crept in 
among thom at times, to tho hearts of Chris- 
tian people. The Martyr's Mirror, compiled 
by the Dutch historian, ‘hiclem I Von 
Bracht, bas been translated into the Gorman, 
and English, and is generally circulated 
among the Mennonite brethren. It traces 
their prosont doctrines and practices, with 
few oxceptions, throngh tho churches of the 
“Recht glaubichon,” under their various 
names, to the apostle. And not tho least 
prominent among the practicos recorded, is 
their practice in the ordinance of baptism. 

Tho Martyr's Mirror was compiled after 
tho trine immorsion of the ancient Waldonses 


had been changed in somo of the Mennonite 
churehos, but by no moans in all of them, to 
tho trino effusion goneraily practiced among 
them at the present timo. The compiler was 
not an immersionist, and his numorous rofer- 
‘onces to the baptism of the ancients were for 
the purpose of tracing their antipedobaptist 
viows through the anciont churchos of ortho- 
dox believers to the apostles. Nearly all his 
references to baptism whore mode is men- 
tioned or implied, represent it as dipping, 
burying, or washing. But among others it 
contains one passage from the writings of 
Tertulian, by which some of our Mennonite 
brothren sometimes call in quostion our au- 
thority for immersion, The rendering in 
substance, from tho German is, “We are thrice 
immersed, answering somewhat moro than 
the Lord has commanded in tho Gospel.” 
But it is taken from tho Latin, and another 
English rendering is, “We are thrice im- 
mersed, making somewhat an ampler pledge 
than the Lord commanded.” While the 
phrase “answering more,” or “making some- 
what an ampler pledge,” is eupposed by some 
to deny Gospel authority for immorsion; 
some of our singlo immersion friends apply it 
to tho number of actions and use it in de. 
fonse of single immersion. Others, who aro 
woll acquainted with Tertulian’s writings, 
claim that neither of thesa interpretations 
are consistont with his writings, and that the 
“ampler pledgo” has reference to unwarrant- 
able questions and answers, and traditions, 
which were usod in connection with baptism 
among his people. T. T. Von Bracht, in 
speaking of immersion as tho baptism of the 
primitive Christians, which is sustained by 
his references throughout the entire work, 
says: “This mode of baptizing, which by the 
ancients was called immersion, or submersion, 
has beon preserved very long, yea, even up to 
the prosent time, especially by the people in 
tho eastern and southern countries, who un- 
derstood that by the Greek words, baptism, 
(baptism) and Laptizo (to baptize,) a total im- 
mersion or submersion in the water was 
moant; bub it has beon discovered that ac- 
cording to the idiom of the Greek language, 
these words do not only signify immorsion, 
or submersion, but also washing, or sprink 
ling with water.” Martyr's Mirror, Gorman 


edition of 1814, p 145. These people of “the 
eastern and southern countries who undor- 
stood the Greek word Laptizo to mean to im- 
morse,” included the nations speaking the 
Greek language, embracing many millions, 
They road the commission of Matt. 28 : 19 as 
it was written down by the New ‘lestament 
writers, in their own mother tongue, they al- 
ways understood it to teach rine immersion, 
and practiced accordingly. 

But after Pope Gregory bad decreed, A. D. 
405, that single immersion should be valid, 
and after the samo singlo immersion several 
hundred years later was changed to sprink- 
ling, first by tho Roman Catholic church, and 
afterwards by others, then it was “discover- 
cd” (?) not by the Greeks, but by the Span- 
ish, French, German, and English, that eprin- 
klo is also a literal definition of baptizo. 
“But from the beginning it was not so.” Our 
belief that trine immersion was taught by 
Christ and the apostles as Christian baptism, 
is folly sustained by the testimonies of the 
carly writers, who are extensively cited by 
our friends of single immersion, to sustain 
immersion itself against sprinkling, as well 
us by our Monnonite brethren in tracing 
adult baptism to the spostlea. 

While single immersioniats have freely 
used tho tostimony of the early church fath- 
ers to aupport their practice, when in discus. 
sion with the advocates of sprinkling, among 
tho formidable woapons used by tho latter in 
self-defense, with considerable of the air of 
“Physician, heal thyself,” is tho fact that 
these samo witnesses support nothing short 
of trine immersion. To counteract this part 
of tho testimony of those witnesses, somo 
havo classed trine immersion with infant bap 
tism, infant communion, tho administering of 
milk and honey, and other post apostolic 
practices. But this disposition of irine im- 
morsion can not be sustained by tho facts and 
records. While these ancient witnersas at- 
tribute trine immoraion to the teaching of the 
commission, the same can not be said of the 
other named traditions, and even single im- 
mersion, in the jirst records we have of it, is 
condemned by thom as an innovation. Wa 
will here givo a quotation in support of our 
statement in reference to the teatimony of 


the early fathers, which wo take as it stands 
in the Stein and Ray Debate : 

“Tho baptismal formula was understood by 
the primitive Greeks to require trine immer- 
sion, * * * a "Theodoret,’ says 
Bingham, ‘charges Eunomius as making an 
innovation on the original institution of bap- 
tism delivered by Christ and the Apostles, in 
that he made a contrary Jaw that mon should 
not be baptized by three immersions, nor 
with an invocation of the Trinity.’ Antigs 
of the Chr. Ch. 1, pago 540, ‘b,’ Pelagius con- 
demns the single: immersion of Eunomius as 
‘contrary to the Gospol given by Christ, who 
Appointed every one to be baptized * * with 
three immersions, saying to his disciples, ‘Go, 
baptize all nations in the name of the Fatbor, 
&e. Ibid, ‘c,’ Grogory Nyssa says, ‘unomius 
perverted the law of Christ * * and taught 
that baptism was not to be given in the name 
of the Father, and of the Son, and of the 
Holy Spirit, as Christ commanded. Ibid 1, 
p. 487. ‘d, Chrysostom says: ‘Christ deliv- 
ered to his disciples, ‘one baptiam’ in three 
immersions of the body, when he said to 
thom, ‘Go, teach all nations, baptizing them 
in tho rame of the Father, and of the Son, 
and of tho Holy Spirit.’ Ibid 1, p. 540, ‘0 
Jerome commenting on Epb. 4:5, says, ‘Wo 
aro thrice dipped in water, that the mystery 
of the Trinity may appear to be but one, and 
therefore though we bo thrice put under 
water to represont tho mystery of the ‘Trin- 
ity, yet it is reputed but ‘one baptism.’ Chrya- 
tal’s History of the modes of Bap. p. 72, 73. 
Jerome understood Paul's ‘one baptism’ to be 
triune. ‘Ff,’ Monulus, about A. D, 256 says: 
‘Tho doctrine of our holy mother, the Catho- 
lie church, has always, my brethren, been 
with us, and doth atill abido with us, and 
especially the article of baptism, and tho 
tzine immersion wherewith iv is celebrated, 
our Lord having said, ‘Go ye, and baptize 
the Gentiles in the name of the Father, and 
of tho Son, and of the Holy Spirit Work 
of Cyprian 1, p, 240.” 

(We will notice here that the term ‘ Catho- 
lic? as used by Monulus, does not have refer- 
onco to tho corrupted Roman Catholic Church, 
but it means general, and was applied to the 
general body of orthodox believers in the 
early ages of the church.) 


5, 


“These distinguished Greeks of the third, 
fourth, and fifth centuries, read the Greck 
commission in their native tonguo, as it first 
stood in the sacred canon. They tell us it 
requires baptism into each name of the Trin- 
ity. If my friend will adduce just one an- 
cient Greek, who says it don’t teach trino im- 
mersion, 1 will give up those six witnesses 
for his one.”—Wtein and Ray debate. The 
Stein and Ray debate continued in two 
weekly periodicals for about a year after the 
above statement was made, but brother 
Stoin’s “friond” novor adduced the one oppos- 
ing witness, though he claimed to find one to 
sustain single immersion, in the person of 
Paul the Apostle. Mr. Ray is a learned his- 
torian, and the author of a church history, 
but he was not able to sustain his assertions 
in which he claimed that trine immersion was 
post apostolic, even by one ancient witness in 
any languago or nationality. 

Some of our friends of single immersion 
suppose trine immersion to have begun with 
the ancient Greeks. But this supposition is 
contradicted by their own best historians. 
Orchard (Baptist) says of the second century, 
“Although unwarrantable customs and core- 
monies began to prevail at the conclusion of 
this contury in some churches, yot tho ordi- 
nances of religion were not altered from their 
Scriptural subject, which is supported by the 
best historians, as it docs not appear by any 
approved authors that there was any muta- 
tion or variation in baptism from the former 
century.” Mag. cont. 2, Orchard’s History of! 
Foreign Bap. page 26. 

(To be Continued.) 
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OF the third century Orchard says, “Tho 
most respectable historians affirm that no ev- 
idonco exists of any alteration as to tho sub- 
ject or mode of baptism during the third cen- 
tury. We have no testimony as to any alter- 
ation as to the rite of baptism,’ Mag. cent. 
3.” “They generally dipped them thrice in 
water.” Du Pin's Hist. cont, 3. 

J. M. Cramp, (Baptist) in a catechism on 
baptism published in 1965, in answering tho 
question, “In what manner was baptism ad- 
ministered in the early ages of the church?” 
answers, “It was immersion ; and not only 60, 
but trine immersion,” and then refers to Ter- 
tulian and others. It must be remombered, 
too, that not much was written on the man- 
nor of baptizing during tho first three con- 
turies from the simple fact that “There exist- 
ed a harmony among the churches on the 
mode and subject of baptism and all partios 
were regulated by the Scriptures.” Orchard’s 
Hist. of Bap. pago 38, 39. 

Tt should also be remembered that in the 
first accounts we have of trine immersion it 
was reprosented aa the goneral practices of 
the churches in all Christendom, while in the 
first accounts we havo of single immersion it 
was condemned as an innovation. Those two 
facts we can safely challonge the world to re- 
fute. 

Tertulizn flourished at the beginnirg of 
the third ccn‘ury, that is about the ycar 209 
A.D. He was born about sixty yoars after 
John, the last of tho apostles, died. In his 
time trine immersion waa the general prac 
tice in all Christendom, and none of the early 
writers who first made mention of it, knew 
that it had ever been otherwise. Single im- 
mersion had a much longor strugglo for re- 
spoctable recognition than infant baptism. 
In reference to forward or backward action 
we have very littla on record in the Gospel. 
Wo beliove that Paul was speaking of water 
baptiam in Rom Water baptism sym. 
bolizes both the death and burial of the “old 
man,” and the resurrection of the new, An- 
other fact which is not fully accepted by all, 


is, that in baptism the penitent believer en- 
tore into a covenant relation with God in 
Christ. Tt is the rite by which bis wedlock 
with Christ is leyalized, as wo aim to show 
hereafter, I: was in view of this fact we 
boliove, that Paul used the phrasos, “baptized 
into Jesus Christ,” and “united with him by 
the likeness of his death.” (Rovised edition.) 
Baptism isan outward form, presenting, as 
we believe, an outward likeness to his death. 
“Ho bowed his head and gave up the ghost,” 
John 19:30. In the likeness of which we 
bow our heads in baptiam, symbolizing both 
the death of our Savior and tho crucifixion 
of tho “old man.” We may siso add to this, 
the testimony of historical records. “Monu- 
monte of antiquity reprosont John with bis 
right hand bowing the head of Jesus 
forward into tho wator to baptize him.” Rob. 
Hist. of Bap. p. 500, 501, Judson on Bap. p. 
lid. De Jeter (Baptist) giving an account 
of his visit to the catacomb of San-Ponziana 
at Rome, cno of the cemeteries of the early 
martyrs, describes its ancient baptistry, 
which he thinks ‘dates back to the second 
century,” as “about four fect long, three feet 
wide, and three or four foot deep.” He al- 
Indes to the forward posture as the only man- 
ner in which the ordinance could be conyen- 
iently performed in a bap‘istry constructed 
as this one is.” Relig. Her. Mar. 1873. Dr. 
Robison says, “Lhe very plain manner in 
which they (the English Baptists) baptize is 
in a high dogroo of probabi.ity in their favor ; 
but they appear to have varied « little from 
the original form, which, however, the free 
constitution of their churches allows them 
any day to alter. ‘They baptize trans- 
yorsoly by laying person backward undor 
water,” dc. Rob, Hist, of Bap. London edi- 
tion, p. 545. 

Dr. Judson says: “Immersion, however, 
maintained its ground until the middle of the 
seventeenth century, when tho Westminster 
aseembly of divines voted, by a majrrity of 
one, that immersion and sprinkling were in- 
difforent, Provious to that poriod, the Bap- 
tists had formed churches in differont parts 
of the country ; and having always seen in- 
fants, when baptized, taken in the hands of 
the administrator and laid under the water 


in the baptismal font, and not having much, 
if any, communication with the Baptists on 
the Continent, they thought, of course, that 
a candidate for baptism, though a grown per- 
son, should bo treated in the same manner, 
and laid backwards ugqder the water. They 
were probably confirmed in this idea by the 
phrase, ‘buried in baptism.’ Tho consequence 
hes been that all the Baptists in the world, 
who have sprung from the Maglish Baptists, 
baye practiced the backward posture. But 
from the boginning it was not so. In the 
apostolic timos tho administrator placed his 
right hand on the head of the candidate, who 
then, under the pressure of the administra- 
tor’s hand, bowed forward, aided by that gen 
uflection which instinctivoly comes 10 one’s 
aid when attempting to bow in that position, 
until his head was submerged, and then rose 
by bis own effort.” Judson on Bap. pago 112, 
113.” Stein & Ray Debate. 

The above testimony ii all from Icarned 
historians woll acquainted with ancient his- 
tory. Their statements wera not fragmon- 
tary bits culled out to suit their sectarian 
views, but well established facts to which 
their testimony was in a number of instances 
better than the practices of the churches 
which they represented, and they form a 
strong array of historical testimony to what 
we believe to be the teaching of the great 
commision, and the practice of primitive 
Christianity. 


It teaches the great and universal truth 
that human nature alwaya tends to declon- 
sion. Declension and reformation is the ree- 
ord of man in every ego of tho world’s his- 
tory. Ho is not satisfied with ever changing 
that which his own hands have fashioned, 
and which never arrives at perfection ; but 
he would fain use his faulty genius to improve 
on tho oracles of the Almighty, and reach 
forth bis unhallowed hands to steady tho ark 
of God. ‘Thercfore it behooves overy disciple 
of Christ to take heed to his own ways in 
reference to every Gospel doctrine, to stand in 
the ways and see, and ask for the old paths, 
whore is the good way? to plant his feot on 
the foundation of truth, and with charity for 
all and malice toward none, to contend ear- 
nestly for the faith once delivered to the 
saints. 


